| CHAPTER 'XKY_I;.
THE NEL_EYIRAM AS DRAVIDA VEDA

The compositions of the A)vErs contain references to
the Vedas' and to God as known or proved by the Vedas.?
The Vedas go after Him searching Him® who expounded
them. Several places where are situated the sacred shrines
are described as inhabited by those who are well studied in
the Vedas® and as resounding with the recitation of the
Vedas.* This is a clear proof to show that the Ajvars came in
the line of Vedic tradition which they followed and recorded in
their compositions. | | |

1tis from the composition of Maturakaviyalvar that
the worth of Nammadlvar's Tiruv@ymeli is known as valuable
and great as that of the Fedas., Nammalvar is stated here to
have sung in sweet Tamil the thousand verses which repre-
sent the contents of the Vedas.” The inner sense of the Vedas
is fully brought out by him.! This evidence comes from one
who was the immediate disciple of Nammalvi&r whor he served
and by whom was taught the Tiruvaymo}i and the other three
compositions.

. Peri. Tm.55:97.7:2 T.VM. 8.3 2

ibid.5.6:1:8.4: 1; 8.10: 1; 11.8:9; T.V.M. 1.6:2:1.8: 10; 2.7: 2; 2.9:
8:3,1: 10; 3.3: 5; 3.4: 6; 3.5: 5; Te. V.14, 117; Nac. Tm. 4: 10: 10: 2;
Nip. Tv. 1) ete.

3, ibid, 4.1: 6;: 4.8: 3,7
4., T.N.M.210:10; [. Tv. 48.
5. Peri. Tm. 2.10; 10: 3.8: 4; Periyd]. Tm. 4.4:1: TV.M. 5. 9; 10.5:

0.
6. ibid. 3.10: 5, T.V.M. 5.9: 3; 7.2 1 4.
7. K.C.8.

8. ibid. 9,
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Nathamuni was virtually responsible for the spread of
the N&8l3ylram and for making its recitation obligatory both
in the temples and houses. In the Sanskrit taniyaf which he
-composed in honour of Maturakaviylvar, he refers to this
Alvir as deriving delight onily by the simple recitation of the
Upanisads of Nammalvar. He was the beginner of the tradi-
tion which declares the compositions of Namma|var as Upani-
gads. Inthe Tamil sapfyan about the same Alvir, he refers
to the A)var as Sathkopa who rendered the Veda into Tamil :
‘Vétam Tami] ceyta Maran'. In the tanifyan to the Tiruvay-
moll he refers to the work as the ocean of Dravida Veda com- .
parable to the Upanigad which has thousand recensions. The
Sama-veda is spoken of ag having thousand recensions. The
Upanigad which is attached to this Vedg is the Chandogya and
Nathamuni’s stand is . that the Ttruvaymojt is a Tamil render-
ing of the Chdindogya Upanisad. It is obvious from this that
in Nathamuni's ‘Opinion, the Tiruvaymoll isgan' Uponigad and

that too of the .S"Ema'-vedn..

A:cc:nrding to Iévaramuni, the son of Natamuni,
Nammailvar rendered the Vedas into the antati type of Tamijl.*
Ramdnuja states that the Tiruvelukkarpirukkai of Tirumankai-
yalvar contains in entirety the import of the Vedas.!® Among
the immediate disciples of Riménuja, Ananti]van held that
Sathakopa composed the Veda in Tamil, ! Aru)alap-perumal.
Emperumanar refers to Nammajvdr as having composed
Tiruvdciriyam in dcirivappa metre and as the expounder of the
Vedas.'”® Pariicara Pattar refers to the Tiruvaymoll as Tamil
Veda in thousand verses’® and as the music of the Veda + The
same scholar describes Anta] as preaching through the Tirup-
pavai the segavpiti that is taught in the Upanisads. This last
reference has much significance in as much as the Tiruppavai

9.  Tapiyap beginning with 'tiruvaluti-nstu,,
10. Tapiyan beginning with ‘cirdr’.
11. Tapiyap beginning with ‘eynta’.

12. Tapiyan beginning with ‘kacipiyor’,

13. Taniyap beginning with 'vin=tikaJum’,
14.  Tepiysp beginning with *mikka irai’.
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does form part of the Tamil Vedas. In addition, it is the
cream of the Vedas, as what is taught through Vedimta is
taught in this piece.

The Ardyirap-pati of Pillan is extolled by Manavala-
mamunike] as conveying the import of Namm3]vir’s Veda.
Vedanta DeSika refers to the Alvar as having rendered the
Vedas into Tamil.’* Nathamuniis said to have taught the
Tamil Vedas in musical setting.!” Tiruvarahkattamutangr E
makes frequent references to the Tamil Veda. Poykaiyilvir
wrote in pure Tamil about the purport of the Vedas.'* So

- also did Tirupp&na)var'* and so was strung a garland of
Tamil Veda by Toptaratippotiyilvar.®® The imports of the
Vedas which are beyond the reach of the people were brought
out by Sathakopa in thousand sweet Tamil verses.n Rami-
nuja had the realization of the import of the Vedas composed
by Nammalvar.™ Through R&minuja’s services, the Vedas
which reveal Nardyana became delighted and the pure Tamil
Vedas composed by Nammalvar continued to flourish.®
What is noteworthy here is that eminent scholars of the Vedas
like Periy&]var® and Maturakaviyilvar composed hymns in
Tamil in praise of God andAlvar respectively. Veddnta Desika
refers to the preceptors as holy (bhagavin) who are proficient
in the Tami} Vedas."* He calls the composition of NammE}vir

‘samhita’, a word which is widely used to refer to the Vedie
texts, s |

15. TU.RM. 41.

16,  Guruparampard-sara verse 2 (Tamil).
17, ibid. last verse,

18. R.N. 8.

&

19. ibid. 1].
20, ibid. 13,
21. ibid. 18.
22.  ibid, 4s.
23. ibid. 54.

24.. The very title ‘Pattar’ shows that Yignu-cittar was a vedic scholar
and the author of commentary on the Kalpasitra. One of the pas-

sages in his compositfons suggests his acquaintance with the Pirvg-
mimaia rules (Vide: RTS p.545) -

R.T.S. p. 523,
Dramidipanisat-tatparyaratmdvali, p.4. of. Padukdzohira 1. 3.
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It is thus noticed that after N&thamuni, the Nalayiram
became reputed as Tamil Vedas and the Tiruvaymoll aa the
Upanigad in Tamil. The two works Dramidopanizat-sdra and
Dramldépanisat-td3iparyaratndvali which are in brief the sum
and substance of the Tiruvaymoll lend support to this tradi-
tion of thought. This shows at the same time that the other
three compositions of Nammilvar as also those of other
Alvirs were treated simply as the Vedus,

The first twenty-one verses of the Tiruvaymol! convey
¢clearly the purport of the Vedanta system. They represent
the twenty-one recensions of the Rg Veda., The thousand
verses which are set to music represent the Samag-veda teach-
ings in thousand recensions. The hundred decads represent
the Yajur-veda which has one hundred reconsions. This com-
position abounds in the delineation of the eight sentiments
and so represents the Arharva-veda which has eight recensions.
Hence the Tiruvaymoll shall be taken to represent all the
Vedas.» This is only an attempt to justify that the Ajvar’s
composition TirnvBymoll is Tamil Veda.

Curiously enough, attempts were made, in this period
to declare that the Tiruviruttam, Tiruvacirivam, Periva—tiru-
vamati and Tiruvaymoll represent the essential tcachings res-
pectively of Rg, Yajur, Atharva and Séma Vedas.® This iden-
tification does not stand to reason. The Tiruvirgtam, which
is the firat work of Namma]var, begins with a reference to the
worldly sufferings and a request to God for listening to his
_ humbls petition for rendering service at His Feet, The work
shall rather be taken to contain the incidents which take
place in life, in order to get freed from repeating them. The
name ‘Tiruvaciriyam® rvefers to composition in #ciriyap-p2
metre, It represents the supremacy of Narayana and His
glory, Periya-tiruvanta@ti, which is composed in the antari
 scheme and in vegpa merte, depicts the parama-bhakti of the
Alvar and it is for this reason that the word ‘periya’ which

21,  Dramidopanlsai-tatparyarateavall, 5 cf, ibid., 10,

28. Vides AH, 8iit. 50: U.R.M. 9: The printed toxts contain referenices
of this kind at the beginning of these compositions.
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means ‘big’ is used as the adjective here. The fourth compo-
sition, the magnum opus of this Alvar, is Tiruvadymoll which
i8 not merely an utterance that issues out of the mouth but
is greay and supreme and hence has the adjective “tirw’ bums
prefixed to it -

On the contrary, any attempt at establishing parity
between these four compositions and the four Vedas would
only lead to confusion. The Vedas as such could be inter-
preted as expression of the Lord’s greatness, and in that sense
alone these four compositions and-those of all other Ajvirs
. could be deemed as the Vedgs. Too much has been meds of
the fact that Nammadlvar’'s compositions number four, and
.also the fact that Tirumankaiy&]vir’s number siz, so that an
equation is sought between the four Vedas and Namma}var's
four works and similarly between the six * Vedasgas*" and
the six works of Tirumankaiyalvar., The two Matals or the
Tantakams of Tirumankaiyalvar have nothing in common with
any of these nor could Periya-tirumoli be identified with any
of them. The Tiruvelukkirrirukkal is more a citrabhanda
than an ordinary piece and does not have any comparison to
siksas or chandas.. Moreover, there is no justification to treat
these six compositions as auxiliaries to the four compositions
of Namma)var, It is idle to play on the *nuiiber’ of these
compositions and try to connect them. with the Vedas and
their auxiliaries. Moreover, it remains to be explained as to
what place the compositions of the other Alvars would occupy
among the Vedic texts. When these two sets of these com-
positions exhaust the comparison with the Vedags and their
auxiliaries, the other compositions should either cease to be
designated as Vedas or given some other names such as
Upa-Vedas. All these attempts would lead to draw unjust
and invidious distinctions among the compositions of the
Alvars. The proper procedure that deserves to be adopted is
to admit the tradition that has bsen handed down from
Nathamuni and to treat the Tiruvaymo}li as an Upanigad of

28, The anciiliuies are six in number viz., phonetics (diksa), grammar
(vylikarana}, prosody (chandas), etymology {(nirukti}, astronomy
(jyouisa) and ceremonial texts (kalpa).
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the SZma-veda, the composition being based on the same
number of recensions of the Samag-—veda and that of verges in
the Tiruvaymoll. The remaining compositions in the Nzfayiram
represent the Vedar as such. . There is no need to mark out
some of them as identical with a particular Veds nor is it

proper to treat the other three cnmpnsltmns of Mammalvar as
-nther three Vedas. -

| Thﬁ traditional commentators and exponents simply
held that the four thousand verses of the Ajvars are the Tamil
renderings of the purport of the four Vedas.® It was
suggested by Vedanta Desika, in the context of maintaining
the parity between the Tiruv@ymoli and the Vedas, that this
composition of Nammalvar represents the sssence of the four
Vedas. All the commentators of the Divya Prabandham as a
whole or in part have recognized that Nammajvar composed
the four compositions in the order of Truvirurtam, Tirwva-
ciriyam, Periga—-tiruvaniati and Tiruvaymoji* '

Nathamuni refers to the Tirmvaymall as the ocean of
Tamil Veda which is comparable to the Upanisad of Sama-
veda. The basis for maintaining this comparison is not hard
to seek, The Vedama system, which is based on the Sanskrit
sources, is said to have triple foundations (prasthana-rraya) of
which the Brahma-sitras formed the chief subject of study
and exposition. These s#fras which were compiled by Vyasa
represent the authentic exposition of the philosophical inguiry
of the tenets of the Vedanmra school following a patticular
order in the treatment. These sutras were prepared
following the traditions maintained in the Sama-veda.®
Neverthless, they became the foundations of the Ved@nra
traditions for the followers of all the branches of the
Vedas. This is evident from the larger number of citations
made by the exponents of these siras from the Chandogya
Upanigad than from any others. That these sitras were

30. T.P.3E4. :
1. Draml‘dapﬂnism-rurpnrynrarnarnﬂ 5, 8.
32. ibid. 126, .

33. Belwalker, S.K.: Vedasta Philosophy {Poona, 1929); p. i4l.
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adopted by the followers of other Vedas as well is clear from
the profuse citations made from the Bythadaranyaka, Taittiriya,
Aitareya and Musdaka Upanigads which belong respectively
to the Suklayajur-veda, Krsmayajur-veda, Rg-veda and
Atharva-veda not to speak of many other Upanisads like the
Svetdivatara and others. Besides these, relevant passages
are cited from the Samhita, Brahmana and Aragwyaka portions
of the Vedas, Bhagavad-gita, Viggu-purana and others showe
ing thus, all these sources of knowledge represent a unified
whole, Yet the fact remains that the essence of the teachings
of the Brakma-satras belongs to the Sama-veda. It is in this
light that Nathamuni should have treated the Tiruvaymolf as
the Upanigad of the Sama-veda. Maturakaviyalvar who was
a follower of the Sama-veda, declares that Nammalvar had
brought out the full import of the Vedas. Nathamuniand
Maturakavi are not really contradicting each other, as what
is taught in the S¥ma-veda is also conveyed by other Vedas
and their Upanfsads and the Vedantins did not find any dis-
crepancy in citing freely the passages from more than one
Veda and one Upanisad to support an interpretation in the
same context. Perhaps the recent attempt as establishing the
parity of the four compesitions of Nammal]var with the four
Vedas represonts over-shooting the mark, revealing the zeal
to reconcile the statements of Maturakaviyd]var and Natha-
muni.

The outpouring of the heart mellowed by the deep sen-
suous realization of the arca form of the deities at Tirumali-
ruBcolai, Tirukkurunkuti and other places, the sudden out-
burst of the mental anguish caused by severe disappointment
at the loss of the divine communion and the contemplative
sxpressions at the dizzy heights of the Lord’s eminence and
His descents providing sasy accessibility to the suffering man-
kind wero experiences discontinuously had by Nammalvar with
the result that there is not found in this composition the
sequential treatment of these experiences. It is thercfore apt
to maintain a likeness between the Tiruvdymoli and the
Chandogya Upanisad or for that matter any other Upanisad or
even the Veda which contain various currents of thoughts
which are not presented in a particular order. It is therefore

L
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all the more appropriate to refer to Namma]var as a scert

like the seers of the maniras. Hence the Tiruvaymol! can both

be a Samhita and an Upanigad.

The commentaries and the sub-commentaries of Piljan
and others on the Tiruvaymol! containing profuse citations
from the epics and Purdpas bear comparison to the Bhzsyas
on the Upanisads and the Vedas. As in the sphere of the
Vedic studies, here too there are differences in interpretation
noted within the frame of Vaigpavism,

The Brahma-siitras represent the teachings of the Upani-
gads in an orderly manner, In the light of this treatment, it
is possible to find out a systematic presentation of the Vaisna-
vite doctrinés from the N@igysram. The relevant passages
are scattered all through the Tiruvyamoll and other compo-
sitions of the Alvirs. Following the doctrines preached in the
Jitdntastotra, Mahabkirata, Viggu-purapa and other sources,
the Alvirs recognized Brahman as the Supreme Person, Nari-
yana with §r1.* He has unsurpassed bliss*® and is the abode
of unlimited anspicious qualities. He has the world of senti-
ent beings and non-sentient things as His body. He is
everything.” Nothing is beyond Him.** He is superior to
Brahma and Siva‘® and has none as His equal or superior,
He isthe Supreme Lights* He hasa body golden in com-

M. Paduk@sahasra, 1.3:

35. M0, Tv. 1 sad Niip. Tv. 54.

36. T.VY.M.1.1:1.

37. RV.1.115:1and TV.M. 1.1: 1; Br. Up. 5.9;: 28 and T.V.M. 1.1: 2.

3, cf.Ch . Up. 3.14:1and TVM. 1. :41.1:7; 1.3: 9; 2.6: 30: 3.4t 10;
3.10: 10. 8.1: 6, 7; L.Tv. 24, 31; M. Tv. 8% Nap. Tv. 51, 56, 96; T,
V. 86, 94; Pori. Tm. 5.10: 1; 9.4: 10,

3%, cf. Mun, Up.1.1: 7and T.V.M. 1.1: 10.
40. cf.8v.Up.6:7and T.V.M. 1.1: 1; 8.1: 5.

4. Bv.Up. %9 6:8and T.V.M. 1.2; 1.3: 2: M. Tv. 89%; snd Nig.
Tv. 51, 56.

42, Taint, Nirayaniya 93 and T.V.M, 3.7: 1; cf. Ch, Up. 8.3: 4 and
T.V.M. 3.1: 2; T.K. 12, |
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~ploxion** and his eyes resembile the lotus.* He is the creator

af all ¢* being the prime cause for everything.* Though the

created world is not different from Him, He is not ip the

least tainted by its impurities,*”™ He has full control over

- everything'® and is the Indweller of the sentient beings'® and
the inanimate world which He pervades fully.* |

, Narayapa bestows on the selves right knowledges!
- which becomes progressively dgvotion unto Him. This.shows
that the self and knowledge cannot. be identical ® He is the
Lord of all created beings which establishes that He is distinct
from them which also have difference amungf,tl;nmselves &3
The word ‘cufar’™ suggests that the lustrous frame which
lénds radiance to others could not be scretned by ﬂn}'thlng,
" 1et alone nescience, It is also suggested in some of the verses

that certain doctrines whith are h:ld by certain schuuls of

43. Ch.Up.1.6:6and T.V.M.25:1.

44, ijbid.1.6:7and T.V.M, 3.7: 1.

45, cf.8v.Up. 6:9and Tc.V.1: He i8 the creator of Brahmi and
Rudra slso. Nirdyaniya Up. 1. and T.V.M. 8.1: i}; N&ip, Tv. 1,

- 46, This shows that He is both the meterial and instrumental cause of

the world. of. Ch. Up. 6.8:1 and TV.M. 1.9: 1: Br Up. 34:1,

17 and TV.M.1.5: 2,5 2.8: 5; 10. 10;: 8. Creation, maintenance

. and destruction are¢-also meant by this, cf. Gh. Up. 3. 14 1. -

47, Ksth. Up. 2.5.11 and T.V. M. 3.4:10; ¢f Ch. 6.8; 1; 3.14:.1; Suk!qra-

Jur=veda : fﬂnrmﬂﬂm, and T.V.M. 1.1: 6; 1.1: 10; 1.5, 2; 3.4: 10: 7.6:

1: 10.5: 3; 10. 7: 2.

48. cf, Taitt. Up 2: 8; and T.V.R. 5.

49. Br. Up. 3.7: 11; Taitt, hr:!llandTVM 3151053 He has
also the forms of Brahma, Rudra and Indra. cf, Ndrayaniva Up.
10.1 and T.¥V.M. BB8:11;9.3:2; 1.1:7. Etymologically the word
‘nErdyina’ Is apt to represent Brabman of T V.M. 1.2. 10; 1.3: 7,

- 80. «of. Taitt. Up. 2.7and TV. M. LE.1: 7. -

31, of T.V.M.1.1:1.

52, This is the rejection of SZakhya view,

53. Theworld cannot therefore be illusosy. " Differences shall pmjat
as otherwise, the worldly process which goes on through mutual
diffetences and variations among the animate and mammate groups
could not be explained.

54. - This is an attempt to reject the theorv of the Advaitms that though
Brahman is self-luminous, 11 i3 screened by maya.
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theught oould not be maintained, They are: (i) An effect
¢annot be pre-existent in the cause and cannot be produced
anew;* (ii} the world is a void;* (iii) Brahmi and Rudra
" ‘and others could also be supreme deities on a par with Vigpu®
“and (iv) Brahma and seif become 1dentmnl during the period
of release,”® These may be taken to represent the contents
of the secund chapter of the Brahma-sitras. 1Itis thus proved
that thig position of Brahma itself and in relation to the world
stnds un-contradicted b

Brahman i 15 to be knawn only through the Vedas*® which
however do not reach Him as He is beyond thought and
~description by words.* Kuowledge of reality is necessary for
obtaining mok4a®™ and this reality is only the Supreme Person.
Since He alone would choose the self which He desires to
'?avuur*“ the self should realise that through devotion unto
Rim, it could win His favour, When He reveals Himself, the
'lnt'ter"‘s expencncu of Him is as delectable as nectar.™ As
this ' does gmt lie within the capacity of the selves, self-
_:urr:ndﬁr" is the easiest means which a self could adopt.
All this i3 dealt with in the third chapter of the Brahma-
f'surm.: The path called acfrarf-marga“ which is dealt with in

55 .Thm is Erambhavﬁda of the Nﬂyn Vaifesika schools, This is
contradicted in T.V.M. 1.1:11,

36. This Stoyavida of the Buddhists which is contradicted in T, V.M.
1.1:9,

. Thedoctrine of TirimUrtti gets emphasis in the Puranas and this is
~ eoptradicted in T.V.M. 4.10:1.

S8. 'THis s the Advaita dncmna whmh is contradicted in T.V.M.
G B8R,

-89, Thisis the pnuitmn arrived at in Ch 1 lud 2 of the Bmﬁnm-surrn.r
6. NarSyana Up.9%4; T.V.M. 1.7: 1.
61, Taltt. Up. 2'3:8; Peri. Tm. 4.1:6
62 . Up. 3:i8 T.V.M. 1711,
63 Kath Up. 1.2:23;cf, TV.M.23:1;25:1;55:1: 65:3,77:1.
64. Br.Up. 45:14; andTVM?ﬁﬂmlﬂ Il
5. Narayana Up. 148,

6. T.V.M.10.9:1;1.3: H;' Iﬂ!.ﬂ':g; P.T.ML. Kan. 16; C. T.M L. Kaa.
7 Porl. Tm. 4.9:3; Tec. V. 67; ef Ch. Up. 4.15: 8.
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the fourth chapter of the Brakma-sitras is explained in
greater detail by the Alvars, During the period the self is to
live here, it shall refrain from following the material ends and
~get detachment from them.*" It shall ever entertain a keen

desire to get release.*® The released souls see Him for aﬂr
in the Paramapada ¢ -

Somc Vedic seholars took objection to the stady and
recitation of the verses composed. in languages other than
Sanskrit  The following are the grounds on which their
objection is based: (i) The languages other than Sanskrit
are not sacred and so do not deserve a special ;tatul for com-
posing prayers. (ii) If these languages are used for lpimull
purposes, women and siidras, who are forbidden the study of
the Vedas, would tearn these compositions and use them for

holy purposes. (iii) The Tiruvaymoll was composed by
Namm3]var who was born in the siidra caste and as such what
he composed shall not be studied or recited by the brahmins.
The Alvar's composition could not be the source for gaining
knowledge about Brahman. (iv) Unlike the Vedas, these
verses could be understood only by people who live in a parti.
cular region where Tamil is spoken and understood. (v) Even
though those who are quatlified to study the Vedas but do not
do so, take to these compositions. {vi} These compositions
speak about love (kama) which is opposed (o the teachings of

the Vedas and Smyptis.  {vii) Lastly, th:se wurh mak of
kaivalya which is sdid to be the purigartha.

NeBclyar, who noted down these objections, cites a
verse from the Matsya pur@pa™ referring to Kaislka and
others who sang in different languages He pnotes that in the
same context Yama is reported to have declared that recita-
tion is only of those verses which do not deal with God.
Namclyar adds that if because what is written in-a particular
language is to be rejected, then what is written in Sanskrit

67. Ch.Up B8.15:1and T.V.M. 10.6: 1.

68. Kath Up.1.1:26and TV.M. 4.1:1.

69. Taitt Sam. 1.3:6.2 and T.V.M. 5.10:11.
70.  Linga-purdna, 2.3: 43, 44,
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could also be rejected with the result that the Sanskrit langu-
age could be given up. The Alviirs composed these composi-
tions in Tamil in order that even women and sidraz could
-make use of them for prayers. Though born in the sidra
caste, Nammi]var received the Grace of God and therefore
‘became possessed of the real nature of tamva, hita and
purugartha and so was gualified to deal with philosophical
Mmutters. He is thus superior to Vidura, Sabari and others,
THose who had attained much proficiency in literatures in
‘other languages like Sanskrit appreciate these compositions.
The words ‘vedana® and ‘updsana’ which are mentioned in - the
-Upanisads, mean devotion which the Tirvvaymoli refers to ‘a8
kdma. Aisvarya and kaivalya are rejected in these composi-
“tions as the results got through them are little and unstable.
-‘These ‘compositions cite the Vedas as evidences for the
-doctrines that they preach ™ | :

.. .Vedddta Desika™ without reference to this objection,
states that the songs composed in languages other than Sans-
krit are commendable.. The foilowing are the reasons stated
“in: this connection: (i) The Lord Narayana is deslt with in
~these compositions. (i) In accordance with the statement,”
-that the Lord is to be worshipped as if He were a youthful
king, intoxicated elephant or a dear guest, He is to be
-worshipped.as a king, This means that the servants could
use their own languages while attending upon the king who
beconies delighted with their service. The language that is
‘used here is of no consequence. (iii) The Tamil language
was devised and deveioped by Agastya. The members of 1]
-the castes.could - make use of this lénguage. Like the epics
‘and- puripas which are. suppiementary to the Vedas, the
Bamhitd of SathakBpa reigns supreme in this respect and is
superior to them, That is, it offers a splendid exposition of
‘the..purport of the Vedas. It is further said by the same
author'™ that a language other than Sanskrit must be adopted,

- —— e e e —

"1 Niaw Thousand, pp. 16-37. - -

T2 Dramidpaniyat=tbt parya- raticvali, 4.
73. - Séndilya Smrii 431
14.  Satsampradaya Parisuddhi, pp. 35-36.
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if necessary that a language other than Sanskrit must be
adopted, if necessary that being heipful in the better mndet-
mmdmg of the Vedantic truths,

Th: fact that could be gathered from the stand taken b}'
Nadiclyar and Vedinta Desika on the place of the Nalayirsm
is that the compositions of the Alvirs are based on the teach-
ings of the Vedas. They are thus not preaching aaything
which could be considered as antagonistic to the Fadic truths,
These works contain seferences 1o the Vedas and to some
recensions™ as well and so are to-be considered as expositions
of the Vedic teachings in a differsnt medinm, namely, Tamil.
_They are certainly intended. for the use of women and sgdras
who are forbidden the study of the Vedas ard for those who
mhab:t thr. Tamil Nad and who know the Tamil language.
The epics and puranas are supplements to the Pedgs, In a
similar way, these shall be considered as the supplements of
the Vedas. They are not the Vedas themselves but are Vedas
.in Tamil in so far as they serve the purposes which the Vedas
‘sarve, Many a matter whose source could not.be traced %0
the: Vedas were visualized by the sages, namely, Alviars andt
:deslt with in these compositions and as such they have come
to0 be treated as the Vedas themselves, For instance, the
worship of the gpcd form of God, and devotion to God and
to the davotees of God are dealt with in the piranas, but they
were brought to the people at large only by the Ajvars The
doctrine of sslf-surrender though traceable to the Pascarama
Agamas, became popular onty through the compositions of
the Alvars. The greatness of the Veda lies in its being the
store house of knowledge which is not available through any
~other means. . That 1s, the Vedoas became the supreme
suthority as a source book of knowledge about uitimate
truths. Similarly, these matters which have attained popu-
iarity only through the Nalayiram justify the compasitions of
the Alvars to get the appellation of the Vedas.

A perusal of the life accounts of the Alvars would
reveal the fact they were mystics who composed these poems

75. Peri. Tm. 3.4:1.
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mercly through inspiration, It is not made clear how they
were able to divine the ultimatc truth and present itin 2
wonderful manner. To this exteat, they could be treated as
the seers (drsfa} like the Pedic seers. The eternal truths are
presented by the seers either through the Vedas or through
these Tamil compositions.

After the period of Nithamuni, one and the same
scholar had deep grounding in the Vedania and Sanskrit sour-
ces and that is based on the Tfwvaymoji. The highlight of the
adoption of this kind of training is fuound in the Ubkaya
Vedania concept which was anterior to RamEnuja in origin and
sccures on reliable evidence, to have been held as a title by
Tirumalai Nampi.™ Veddnta Desika held it to be his proud
p-ivilege for calling himself as the follower of the Tamil Veda,™
as he would claim to be the follower of the branch of the
Veda. A further result of this training lies in - the traditional
study of the Tiruvaymo}li with commentaries, as one of the
four texts™ taken up for spiritua} study under a preceptor.
Further, the NalZyiram is studied from the preceptor as the
Veda Ramanuja, as we know, had the adhyayang of the
Tiruv@ymoli at the feet of Tiruvarankap-peruma] Araiyar and
had the exposition at the feet of Tirumdlaiyantan.

The concept of Ubhaya-Vedanta wasonly in so far as the
study and realization of the ultimate Reality. Like the
Vedania among the Vedic texts, Tiruv@ymoli is more popular
among the compositions of the Alvirs. Yet, like the Veda of
a patticular recension, the entire compositions of all the
Ajviirs have importiance in the scheme of spiritual training of
the Vaignavites. Hence those who have studied these compo-
sitions of the Alvars are called ‘Tamil Mayaiyor’.™

Yatira ja Vaibhava, |
T.P. 384, ‘cantamlku Tamil Maraiyon',

The other thres are: (i) The Rakafya-granthas, (ii) Bhagavad-gita
Bhagya, rod dil) Sri Bhisya.

7. of.R.IS.Ch. 5. ‘Marainil tantave(iyare'.
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